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Bepty 2 There is no such rule that an object can be
adhyasta only on another immediate and direct object. The
akasa is not a case of 'pratyaksha prama' and yet surface,
colur et. are imputed to it. Thus says Sankara : the
akasa is ^paroksha^ or it mav be said to be a perceptual
cognition which does not require the sense-contacts

The Vaiseshika and the Nyaya argue that sabda is a
'visesha gdna\ (particular quality). It is apprehended only
by one external sense organ; and yet as unlike the case of
smell, it is apprehended as excluding its substance. It is
not a general or common property like others. It does i^ot
coexist with any of the other gunas like touch and form.
Since it is cognised by an external sence organ, it is diffe-
rent from dik (space), kala (time) and manas (mind) whose
specific property it cannot be., Hence sabda is the visesha-
guna of a substance which is other than the four elements?
Space, time, mind and self.  That which has the property
of sound is the akasa* This akasa is inferentially cognised.
Buddhists and carvakas infer akasa through 'anupalabdhi
(non- apprehsion) and maintan that it is the mere negation
(abhava) of a murta dravya (distinct substence).

Since a bhavantara is no other than an ^abhava^ (nega-
tion, non-existence), there is an akasa which is merely the
abhava, of a murtadravya; and this is established through
^anupalabdhi9. Thus the Prabhakaras argue.

But the Vartikakara argues that akasa is cognised dir-
ectly by the eye.

If the eye can cognise it, it must have a form; and as
such it must be something that can be touched. The eye